Council of Churches, the center of gravity shifted to the conser vative, pietistic, evangelical groups that pursued a more indi vidualistic approach to mission. Since most of these missionaries who went out after the war were premillennialists, they had little interest either in promoting unity and cooperation or in extend ing Christian culture to all parts of the world as had their predecessors, who thereby had hoped to prepare the way for Christ's return.
Missions and Ecumenism
The modem-day ecumenical movement originated out of the missionary enterprise. The initial step in inter-mission coopera tion was the formation ofthe London Secretaries' Association in 1819,which began as an informal meeting of the secretaries of the four British mission societies headquartered in London. It even tually came to involve many others and in 1912was transformed into the Conference of Missionary Societies in Great Britain and Ireland. Other factors contributing to ecumenical awareness were the missionary conferences in Britain held under the aus pices of the Evangelical Alliance beginning in the 1850s, meet ings of Scandinavian Lutherans (the first was in 1863), the qua drennial Continental Missions Conferences that met in Bremen starting in 1866 and that inspired the creation of the Standing Committee (Ausschuss) of the German Protestant Missionary Societies in 1885, the General Dutch Missionary Conference (1887), the U. S. Student Volunteer Movement for Foreign Mis sions (1886), and the Foreign Missions Conference of North America (1893).
Another important source of ecumenical awareness was the cooperative missionary conferences that occurred on the fields themselves. In India this started in the 1820s with local consulta tions, and by the 1850s regional conferences began to take place both in North and in South India. During the late nineteenth century similar field conferences met in Japan, China, South Africa, and Mexico. Further manifestations of the movement for cooperation in spreading the Gospel were the Centenary Confer ence on foreign missions in London in 1888 and the Ecumenical Missionary Conference in New York in 1900; all of these efforts culminated in the World Missionary Conference at Edinburgh in June 1910.
At the conclusion of the Edinburgh meeting a Continuation Committee was formed to carry forth the work that began there and to pave the way for the establishment of a permanent international missionary committee or council.' On the various mission fields these efforts resulted in comity agreements that allocated "unoccupied" areas to the various societies and thereby reduced competition, while other cooperative ventures were launched in education, literature work, missionary journalism, and research and statistical data gathering. After Edinburgh, some Christian leaders in China, Japan, and India even began moving in the direction of organic church unity.
However, an important theoretical difference existed be tween the Germans and British, which caused serious missiological difficulties. Following the lead of the eminent missiologist Gustav Warneck (1834-1910), most Germans re jected what they saw as an uncritical linking of missionary advance with the progress of Western civilization. They also regarded the slogan of the Anglo-American student movement, "the evangelization of the world in this generation," as romantic Schwiirmerei (enthusiasm) designed to hasten the second coming of Christ, and they insisted that too much activism, individual ism, and idealism prevailed in the Anglo-American approach. The German alternative was to promote a de-Westernization of Christianity and the utilization of native or folk ties to build an indigenous church. The church must not be a foreign structure of individuals removed from their environment but a Volkskirche (people's church) that elevated all the basic social structures into the new work of the Holy Spirit. German thinkers said that a church, instead of functioning as an imported institution mod eled on Western ideas, must root itself in the customs and structures of the people, and these would determine how it developed. In building a congregation, the national character and indigenous social and cultural institutions would be as important as the ministry of the Word of God and the sacra merits."
The tensions were evident as early as 1888, when Warneck proposed an international missionary committee that would plan regular conferences, publish a scholarly journal, and arbi trate differences between missions, and in this way the "pious expression" of unity would be "outwardly recognizable in our practical relations with each other." This idea, which was ig nored at the time but later was more or less put into effect with the formation of the International Missionary Council, reflected very clearly his uneasiness about the direction in which Anglo American missions were going and his feeling that they lacked contextual understanding. In fact, he refused to attend the 1900 gathering in New York but sent a paper to it criticizing the allegedly"American" interpretation of missionary work. ' However, German mission leaders did play an active role in the Edinburgh conference, and Warneck's successor as the doyen of German missiologists, Julius Richter of Berlin, was vice chairman of its thirty-five-member Continuation Committee. Three other German-speaking mission leaders (Gottlob Haussleiter, former head of the Rhenish Mission and Warneck's successor as professor of missiology at Halle; Paul Hennig, director of the Moravian [Herrnhut] Mission; and Friedrich Wurz, director of the Basel Mission) joined him on the Continu ation Committee, and an additional nine Germans were ap pointed to various special committees when the body met at Lake Mohonk, New York, in 1912.
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Destruction of German Mission Work
The powder keg of Europe exploded after the assassination of the Austro-Hungarian crown prince on June 28, 1914, and the great powers were quickly sucked into the greatest military conflict hitherto seen in history. The Germans hoped that their overseas holdings would not be involved, as the Berlin Act of 1885implied that countries holding territories in the central strip of Africa running between the Atlantic and Indian Oceans could proclaim the neutrality of these in the event of a European war. However, on August 5, the day after they entered the war, the British decided to launch military operations against the German terri tories. Britain's command of the seas made the colonies a natural target, but the actions they took were allegedly to protect its seapower. The claim was that the German undersea cables and coaling stations, the cruisers that roamed the Indian Ocean, and the radiotelegraph stations in Togo and Southwest Africa men 'aced Britain's possessions and naval strength. Moreover, the Australians, New Zealanders, and British South Africans main tained that the German territories were threats to their own security; in fact, they were tempting opportunities for expansion. New Zealand forces occupied Samoa on August 30, 1914,and the Australians captured New Guinea and the neighboring Melanesian islands two weeks later. The Japanese also saw the German missionaries unlike Anglo-American counterparts-did not link missionary advance with the progress of Western civilization.
possibilities for national aggrandizement. They besieged the German naval base at Kiaochow (China) in a campaign lasting ten weeks, and in October they seized the German-owned is lands (Marianas, Carolines, and Marshalls) in Micronesia.
The Allied takeover of the German African possessions was more difficult. Because the British perceived German Southwest Africa (present-day Namibia) as jeopardizing their colonial he gemony in the region, they encouraged the Union of South Africa's government to undertake military action against the colony. Although an Afrikaner rebellion delayed the Union's military action, the colony was finally occupied in July 1915. French as well as British forces engaged in the conquest of Togo and Cameroon, the former falling with little resistance, while hostilities in the latter lasted until early 1916. The two powers tentatively partitioned the colonies, pending a final decision at the peace conference. The struggle in German East Africa was the most arduous and dramatic. The colonial militia, led by the resourceful Colonel Paul von Lettow Vorbeck, tied down a large number of British and colonial troops. Although the conquest was virtually complete by the summer of 1916, he continued a guerrilla-style hit-and-run campaign for the duration of the war. The picture was complicated by the Belgian military adventure in Rwanda and Burundi, which not only captured this distant corner of German East Africa but also endangered British control of the colony's central portion,"
As soon as the Allies subdued the colonial possessions, they began rounding up the missionaries who served under the German boards." Able-bodied men were often interned, ostensi bly to ensure that did not end up in their country's army back in Europe, while women and children were usually repatriated. In Togo, where the North German Mission had a flourishing work among the Ewe, all their workers were expelled except Ernst Burgi, aveteran missionary of Swiss nationality who had been on the field since 1880. 8 In Cameroon, all the Basel Society mission aries except an Australian citizen, R. Rohde, were removed, and similar treatment was meted out to the German Baptists. How ever, the British occupation authorities in West Cameroon al lowed Carl J. Bender, who was a U.S. citizen, to remain in charge of the Baptist mission until 1919. 9 The Paris Evangelical Mission ary Society assumed part of the Basel operation in 1917, and the American Presbyterians, who were alreadyworking in the colony, helped to fill the gap. The largest number of German missionar ies were laboring in East Africa. Here six Protestant societies were active-the Moravian, Berlin, Leipzig, Breklum (Schleswig Holstein), Neukirchen, and Bethel-and the German Seventh day Adventists also had a small work. The Leipzig Evangelical Lutheran Mission Society, which ministered among the Chagga people in the Kilimanjaro foothills, had a staff of twenty-nine missionaries, all of whom were soon behind British lines. Several males of military-service age were conscripted into the German militia and ended up in prisoner-of-war camps, but a few older men were allowed to continue their work until 1920,when they were sent back to Germany. Although no financial support was received from the homeland, Lutherans in the United States did send some help. The Bethel Mission's work in Rwanda was eliminated in 1916,when Belgian forces moved into the area and the missionaries were expelled. Its other field in Usambara remained more or less operational, but many of its workers had been drafted into the German forces, and in 1917 the British interned all males under the age of forty-five. The Breklum and Neukirchen stations in Burundi were also abandoned at this time."
In the southernhighlands ofGermanEast Africa, the Lutheran Berlin Missionary Society and the Moravians had thriving edu cational works. When British forces occupied the region in 1916, they rounded up the missionaries and transported them to Blantyre in Nyasaland. Later, the men were separated and sent to detention camps on the coast and eventually in Egypt, and the women and children were taken to South Africa." The Berlin Mission work in Dar es Salaam and the region west of the capital and the Moravian field at Urambo, northwest of Tabora, were also dislocated. The Berlin missionaries at all but one station were imprisoned, while the Moravians were interned by the Belgians in 1917, removed to the Belgian Congo, and finally rep atriated.
The situation in Southwest Africa was somewhat different. The Rhenish Mission Society was the only board working here, and after the German surrender in 1915 the South African au thorities allowed most of the missionaries to resume their labors. Because the new rulers were fearful of an uprising by the indig enous Herero such as had occurred in 1903-6, it believed that the mission could help them to keep things under control. Only two senior missionaries (Olpp and Vedder), whose influence the regime apparently feared, were forced to leave and go home, but they returned in 1921.
The missions in the Pacific fared somewhat better. The Rhenish and Neuendettelsau Missions both had major works in New Guinea, and the missionaries were allowed to stay. Consid erable financial support was provided by Lutherans in Australia and the United States, and church growth actually occurred during the war. The Japanese permitted the modest operations of the Liebenzell Mission in the Caroline Islands and the Berlin Mission in the Kiaochow enclave to continue.
With some exceptions, German Protestant missions in the possessions of the Allied powers were ill treated. None were allowed in any of the French territories, and Portugal expelled the four Rhenish missionaries working in Angola in 1917 but authorized the Finnish Missionary Society to take charge of their work. The Japanese did not disturb the small contingent of workers from the General Evangelical Protestant Missionary Society (the one liberal German mission, renamed East Asian Mission in 1929), while the Chinese government left the Basel, Berlin, and Rhenish stations in the south and the Liebenzell effort in Hunan Province intact until 1919when most of the missionar ies were deported.
In the Gold Coast (modem-day Ghana), the Basel Mission, through its many schools and the trading company that mar keted its cocoa production, conducted the most significant Chris tian enterprise in the territory. For a time the colonial governor was able to protect the society's personnel from an internment order (although the small contingent of North German mission aries serving there was forced to leave) while negotiations took place to convert it into a purely Swiss enterprise. When these fell through in December 1917, London ordered the expulsion of all the Basel missionaries, but arrangements were made with the United Free Church of Scotland to carryon the endeavor. Ger man missionaries working in the British territories of Kenya, Upper Egypt, Hong Kong, and North Borneo were also removed. Especially noteworthy were the actions in India, the largest of all the German fields. The Gossner Mission in the Ganges region, the Breklum Mission in the Vizagapatam district, the Hermannsburg and Leipzig works in South India, and the Basel enterprise on the southwestern coast were all substantial opera tions. A total of over four hundred men and women were serving on 114stations. Soon after the war began the government of India ordered the detention of all civilians (including missionaries) of German nationality. They were transported to internment camps at Ahmednagar, Bellary, and Belgaum; the men of military age were segregated from the older ones and placed in a "prisoner of war" compound, and family units were often separated. In 1916 the Golconda, a small and antiquated steamer, made two harrow ing voyages to Europe repatriating women, children, and old men. Only fifty-two German-speaking missionaries who held Swiss, British, or other non-German passports were allowed to remain in India. American, Swedish, and Danish Lutherans and some British mission societies provided financial help and work ers to enable some of these ministries to continue functioning.
In the Union of South Africa, where the Berlin and Hermannsburg societies had their major fields and the Moravian and Rhenish boards were also involved, the picture was more ambiguous. Although some missionaries were interned, particu larly those living near the coast, and the others placed under restrictions as to movement and activities, for most of them it was business as usual. Local officials, many of whom were Afrikaners, essentially protected the German missions from extremists who wanted to eliminate them.
German missions fared best in the neutral countries. For example, in China pressure began to mount only after the coun try joined the ranks of the Allies in 1917.In the Dutch East Indies the German operations were undisturbed, and the Neukirchen stations in Java and the Rhenish work on the islands of Sumatra and Nias experienced substantial growth. In the Ottoman Em pire, Germany's ally, the social service enterprises-orphanages, hospitals, and schools-for a time operated unhindered, but the Armenian massacres and the advance of British forces in the Middle East eventually forced several of them to close.
End of Ecumenical Solidarity
The fond hope of ecumenical cooperation in spreading the Chris tian Gospel was shattered by the outbreak of war. Although there had been much talk about the "supranationality of missions," that is, the idea that missionary work was the task of the entire church and was not to be linked with any specific nation or country, the Allies simply ignored this concept as they pro ceeded to conquer Germany's colonies. As mentioned above, both there and in their own possessions they confiscated mission properties and interned or expelled missionaries of German or Austro-Hungarian nationality. At the same time, Christian lead ers on both sides of the English Channel hurled charges and countercharges about responsibility for the war, treatment of civilians, and misuse of Christian institutions.
The Germans threw down the gauntlet in a sharply worded manifesto entitled "To Evangelical [Protestant] Christians Abroad," which was drafted by Karl Axenfeld, director of the Berlin Missionary Society, and distributed to the press in late August 1914 by the German Evangelical Missions Assistance Agency (Evangelische Missions-Hilfe), the charitable trust that was created to administer the funds raised for mission support dur ing Kaiser Wilhelm's jubilee in 1913. Appended to it were the signatures of twenty-nine prominent theologians and mission ary leaders, including Adolf von Harnack, Wilhelm Herrmann, Wilhelm Wundt, the heads of all the major societies except the Basel Mission (whose seat was in Switzerland), and the three German members of the Edinburgh Continuation Committee. An English translation of the document was widely circulated in the United States and other neutral countries.
Christian leaders on both sides of the English Channel hurled charges about responsibility for the war.
The statement spoke of a "methodical web of lies" that had been spun to place the blame for the outbreak of the war upon the German people and government and insisted that the record must be set straight. The Germans were a peaceful people who had to protect themselves from being crushed by "Asia tic barbar ism," that is, the Russian attack, which had already "violated" their neutrality. Also, Germans living abroad-women, chil dren, the wounded, and even physicians-"were suffering un nameable horrors, cruelties, and shamelessness such as not had been seen in many a heathen and Mohammedan war." It then denounced military actions in the German African colonies, which was "ruining thriving mission fields," and the alliance with "heathen Japan"; expressed regret about the failure of international Christian cooperation; and rejected any responsi bility on the part of Germany for the outbreak of the war.
When the Westminister Gazette published this manifesto on September 9, an outpouring of righteous indignation took place in British church and mission circles."The archbishop of Canter bury, Randall Davidson, drafted a long reply defending his country's position on the war; it was signed by forty-two British church leaders and theologians and published on September 23. 13 The German group answered this on November 20 with"A Further Word to Evangelical Christians Abroad." It rebutted the charges contained in the statement by citing British and other Allied documents that demonstrated England had taken the moves that made war inevitable. It expressed the hope that British Christians would intervene to prevent their government from continuing the war, registered indignation at the way the German troops were being labeled as "Huns and Barbarians," and prayed "for a purified and renewed Christianity, one that will enable all to live in peace, the healing of the wounds of war, and the resumption of our task to reach all of mankind with the Gospel."14
The files of the Continuation Committee and the German mission agencies are full of letters, tracts, and articles clipped from magazines and newspapers that blamed the other side for launching the war, and the bitterness in the church circles of both camps only deepened with the passage of time. However, the secretary of the Continuation Committee, J. H. Oldham, tried desperately to keep the lines of communication open between Christians on both sides of the battlefields. He published articles and tracts that affirmed his belief in one another's good faith and called for the cooling of passions, the maintenance of the mission ary enterprise, and the recognition that God will work out his purposes in the end. He kept up a steady correspondence with Richter, Axenfeld, and others through the intermediary of Friedrich Wilrz of Basel, in which he regularly referred to the war as a "terrible calamity," called for "penitence and contrition" on both sides, insisted that the "international fellowship" should remain unbroken because "we are already one in Christ," and declared "warm affection for our friends in Germany.?"
A major player in the effort to hold the ecumenical mission ary effort together was the American John R. Mott, chairman of the Continuation Committee. Because Mott had so many other irons in the fire due to his leadership roles in the Young Men's Christian Association and the World's Student Christian Federa tion, Oldham actually carried most of the Continuation Committee's work load. However, as a citizen of a neutral country, Mott was able to visit Germany on YMCA business in October 1914 and June 1916, and while there he had long and frank discussions with the missionary leaders. The Germans made it clear they were quite unhappy with him for not using his close personal relationship with President Woodrow Wilson to seek an end to the American arms sales to the Allies and for not publicly pressing the British government to stop dismantling German missions and deporting their personnel. Although the Germans sharply criticized Mott, a few of them did acknowledge that he was doing his best to hold the ecumenical enterprise together. Moreover, by late 1916 and early 1917 some people in the neutral countries and even Britain had begun to call for the restoration of the principle of the supranationality of missions."
But the United States' entry into the war made Mott's posi tion virtually untenable, and he lost whatever credibility he had with the German missions leaders when he agreed to take part in a special diplomatic mission to Republican Russia in May-June 1917 at the request of President Wilson. After receiving a garbled account of a speech Mott made on the trip that was printed in a German-language newspaper in China and a copy of an address by Continuation Committee member J. N. Ogilvie in which Ogilvie called German missions "a hissing and a shame," the German members of the international body and its subsidiary sections issued a declaration (Erkliirung) on July 29, 1917, ex pressing their grievances. By this device they shifted the respon sibility to the Continuation Committee for what had transpired and made it clear that it would have to either reestablish the principles that were necessary to maintain international commu nity or accept the blame for the resignation of its German mem bers.
The declaration opened by relating violations of neutrality on Mott's part, the Ogilvie speech, and actions taken by the British against German missions. It then condemned the forced closure of the German missions as illegal and a violation of missionary respect and friendship and expressed regret that "those with whom we felt so closely bound in faith and common work could have so denied the Christian ideals on which this community rested." The signatories said that they no longer recognized Mott as chairman and Ogilvie as a member of the Continuation Committee and would not regard statements and actions by them as binding. The declaration concluded by reaf r----World Mission Studies-e-.
DICTIONARY OF MISSION
KARL MULL ER, THEO SUN DERME IER, STEPHEN B, BEVANS, and RICHARD H, BLIESE, Editors An internati on al team of theol ogian s, his torians, and missiol og ists co ntr ibute mor e than 100 artic les on every esse ntial as pect of C hristian wor ld mi ssion .
1-57075-148-X 544pp. 550.00 hardco ver
TOWARD A CHRISTIAN THEOLOGY OF RELIGIOUS PLURALISM
JACQ UES DUPUIS, S.J. A co m pre he ns ive, text ua l exa m inatio n of C hristia n unde rstandin gs of wor ld religio ns that see ks to state clearly a via ble C hris tian theo logy o f religions. T his re m a r kabl y co m pre he ns ive fir st ge nera l hi st o ry o f A me ric a n Catho lic mi ssi on trea ts not o nly its ins tit ution s but its hum a n aspec ts as well. D ries a lso covers man y co n tem po rary co ncerns: forma tio n a nd ge nde r issu es, th e pract ice o f mi s sio n in the fut ure, a nd the un fini sh ed age nda o f th e U, S , B ish o ps ' pastoral , To the Ends of the Earth . A coge nt a rg ume nt for re co vering the " m iss io n ho rizon" o f the Ne w Testame nt. " Des pite th e ce ntra lity of th e Scri ptur es in unde rst an d in g C hr istia n mi ssion , few wo rks hav e bee n publi sh ed o n this topic in recent decade s, T his fine co llectio n goes a lon g w ay to rig hting th e bal a nce by add ing th e be st o f e va nge l ical sc ho la rs hip.. .."-DONALD SENIOR, c.r. firming the principle that these men had"so seriously violated," namely, "the supranationality of Christian missions and the church of Christ in general."17
Limiting the Damage
As far as the Germans were concerned, this meant the end of the ecumenical missionary movement. Certainly the Continuation Committee had ceased to function, and from the standpoint of the missionary societies in Britain as well, it no longer existed. The executive committees of the British and American umbrella organizations (Conference of British Missionary Societies and Foreign Missions Conference of North America) agreed that a new, albeit temporary, body was needed, and on April 14, 1918, the Emergency Committee of Cooperating Missions was formed, with Mott as chair and Oldham as one of the secretaries. Two of its objectives were to consider means to provide for war-im paired missions and to assist in solving problems faced by all the societies in the transition from war to peace. It had hoped to influence the deliberations at the Paris Peace Conference, which opened in January 1919,but the decision had already been made to confiscate all foreign properties belonging to German citizens and use the proceeds from the sale of these to satisfy German debts to nationals of the Allied governments. This action would have meant the total destruction of the German missionary endeavor."
However, not all was lost. Mott, Oldham, and others who had connections in high places worked quietly behind the scenes to persuade the delegates at Paris to add a provision protecting mission assets. The result was the inclusion of Article 438 in the Treaty of Versailles, whose key section read:
Where Christian religious missions were being maintained by German societies or persons in territory belonging to them, or of which the government is entrusted to them in accordance with the present Treaty, the property which these missions or missionary societies possessed, including that of trading societies whose profits were devoted to the support of missions, shall continue to be devoted to missionary purposes. [The Allies] will hand over such property to a board of trustees ... composed of persons holding the faith [denomination] of the Mission whose property is involved."
The American and British mission leaders also induced the statesmen at Paris to include guarantees for religious and mis sionary freedom in the regulations governing the League of Nations mandates." These actions enabled the eventual restora tion of much of the German mission operations, once the pas sions of war had subsided.
The story of the virtual elimination of the remaining German overseas work after the end of the war and then its resumption within a few years is a long and complicated one. Space limita tions preclude anything more than the most cursory survey of what transpired. One provision of Article 438banned missionary work by German nationals both in the former colonies, which now were placed under League of Nations "mandates" and administered by various Allied governments, and in the Allies' own overseas territories. In the early 1920s the last workers were deported from the Tanganyika Mandate (as German East Africa was now renamed) and the Caroline Islands, and some were required to leave their posts in New Guinea and Southwest Africa, but this was only for a brief period." The properties were taken over by other societies, at least for the time being, although the Rhenish Mission holdings were not disturbed in the South west African mandate. In Tanganyika the Scottish Livingstonia Mission managed the Moravian stations, the Anglican Universi ties' Mission to Central Africa the Berlin work, the American Augustana Lutherans the Leipzig field, and the Church Mission ary Society the Bethel operation. At the behest of the British government, the United Free Church of Scotland served as the trustee for the Basel enterprise in the Gold Coast and the Bremen (North German) work in the British mandate in Togo." The United Evangelical Lutheran Church of Australia did likewise with the Rhenish and Neuendettelsau works in New Guinea, while the Berlin Mission turned over its field in Kiaochow to the United Lutheran Church of America in 1923,and its missionaries then served under the American board. Similar arrangements were also made in India.
Thanks to the efforts of Oldham and other missionary advo cates, the British government in 1924 lifted the ban on mission work by German nationals in its possessions. The Japanese then allowed the Liebenzell workers to return to the Carolines in 1925. Although the Australians had set a time limit on how long German missionaries could stay in New Guinea, they dropped this restriction in 1926. Gradually the societies received their property back as well, and by 1933matters had virtually returned to normal, with the exception of the Frenchman dates in Togo Mott and Oldham worked behind the scenes to save the German missions from total destruction.
and Cameroon and the Rwanda and Burundi mandates held by Belgium. In these areas the Germans were never permitted to comeback." However, by now the size of the German missionary force had shrunk appreciably, and the same was true with funding.
Then with the establishment of the National Socialist re gime, one that on both racial and economic grounds had no use for foreign missions, such tight controls were imposed on the use of foreign exchange that German missions once again faced a crisis." That they could survive this and the subsequent Second World War was a tribute to the fortitude of the German mission aries and the strength of the ecumenical movement, which provided a support system through its "orphaned missions" program that enabled the endeavor to resume after 1945. Now it would be in the context of partnership with the maturing churches in the former mission fields, and the result was a more dynamic indigenous church in these liberated areas than had ever existed before.
Conclusion
It is clear that the missionary endeavor was the primary influence in the development of the twentieth-century ecumenical move ment. What is disturbing, however, is how fragile these ties of faith could be when subjected to the stresses of war. Although proclaiming that the Christian Gospel is an enterprise that ought to transcend every barrier of nationality, race, and class, World War I made it painfully clear that the reality was something very different. Christian leaders on both sides of the conflict allowed national passions to gain the upper hand, and they forgot how the faith is truly global in its character and claim on humanity. The tragedy is that secular nationalism took precedence over the spiritual claim of Christ, and the mission endeavor suffered mightily because of this.
The bright side of this tragic story is that many Christians continued to uphold the ecumenical vision in spite of their own compromises with nationalism (this was the case with Oldham and Mott as well as with Richter) /5and thus the ecumenical ideal survived and even flourished. With the rapid growth of churches
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